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News from IIM’s international collaborators

1. Raimon Panikkar (Catalunya)

Within the framework of this issue, it seems to us important to underline some of Panikkar’s
recent publications:

Honorary member of INCA(D) (International Network for Cultural Alternatives to
Development), he has published in French Dieu, Yahweh, Allah, Shiva: L inévitable dialogue,
(Gordes :Editions Le Reli¢, 2002, Collection Ose savoir 84 pp.), in which he shares the
experience and reflection of his whole life: the inevitable meeting of cultures and of religions
cannot be fruitful unless it is founded on true dialogue. In order to do so, one must abandon
ego, dialectics, and gather the indispensable qualities that the author singles out with precision.
Religious dialogue 1s not only a social imperative and a historic duty; 1t 1s the awareness that
in order to be who we are, we must enter into resonance with the earth under our feet, with the
human next to us and heaven above. This precious text offers keys to reaching that goal.

It also seems important here to underline another Panikkar text which runs very close to our
theme, a text that he has written in response to a question put to him by the first international
congress at large, organized by CRISLAM: “what are, in your view, the basic themes that we
fail to approach in depth and which should cease to be ‘taboo’, so that an interreligious
dialogue, and not only an islamo-christian one, can develop in sincerity.” That text, entitled
“From a plurality of religions to a religious pluralism” was published in 1990 (in French) in
the collection “Studi arabo-islamici of Pisai,” no. 4, Pontifico Instituto di Studi Arabici e
d’Islamistica, Roma. We hope to publish it in English in an upcoming issue of Interculture.

We have just received his book “L’expérience de Dieu” (Ed. Albin Michel, 2002, 215 pp.),
which, it seems to us, fits in well within the retlection that we are pursuing in this issue. The
word God nowadays is so commonplace that for many of our contemporaries it represents
nothing but an abstract empty concept, with no link to life. As such it is not the object of the
author’s meditation. He speaks only about experience, that ultimate experience which allows
us to really taste life, its density, its depth; love and forgiveness, joy and suffering, confronting
nature and the mystery of evil can at any moment lead us to glimpse a horizon or rather a
center within ourselves, in which the divine dimension of life manifests itself. Beyond the
word “God” the great theologian R. Panikkar invites us to the ultimate experience of being, of
being fully alive, calling upon all great spiritual traditions to testify to what is essential.

Note: Excerpt from InterCulture, Issue 151 (Octobrer 2006)
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2. Christoph Eberhard

After his book Droit, gouvernance et développement durable (376 pp.), published under the
auspices of the Laboratoire d’Anthropologie Juridique of Paris, we have just received his Le
Droit au miroir des cultures: Pour une autre mondialisation, published by La Maison des
Sciences de ’'Homme et le Réseau Européen Droit et Société, Recherche et Travaux (3 série
anthropologique) (199 pp.).

How are we to live together within a diversity of cultures? Going beyond the Western framework
of analysis which has nothing that is naturally universal. The time seems to be ripe to open up to
a true dialogue with other cultures of mankind, to the issue of giving form to a convivial living.

Among the themes treated: to exit from a universal theory of law and to move towards an
intercultural approach where we may find ourselves talking about other things besides law.
African approaches (chapter 2), Indigenous and Tibetan visions (chapter 3). Meeting the Indic
approach, namely the Dharma (chapter 4)... refounding Law within the dialogue of cultures
(chapter 6).

Resources and Publications at IIM

We present here those that relate to the thematic of this issue and which can be consulted at [IM.
We are limiting ourselves to three categories: (1) to sufism and to the veneration of saints; (2) to
new thinkers of 1slam; (3) to muslim- christian dialogue. Furthermore, in the second case we do
so in a very unequal way but without trying to privilege any one author.

Furthermore, we do so in a purely indicative and uneven mode, without trying to privilege any
one author. This is due not only to the limits of space of this 1ssue, but also to the limits of our
research and of our resources and publications on this theme.

1. The hidden backbone of popular islam/ the “Heart” and “Spirit”’ of the
Coranic Message: Sufism (fasawwuf) and Mysticism.

Some key 1deas:

3 TIslam does not have the monopoly on mysticism, but there is a mysticism which comes from
the coranic and muslim fact which 1s generally called Sufism. Its characteristics are
interiority, austerity and a deep tolerance. Sufism and the Sufis have often been enriched by
Natural (Cosmic) mysticism, by Jewish, Hindu, Buddhist, African, Christian mysticism, and
vice-versa.

3 The great names of Muslim Sufism can be found in all cultures, wherever islam is present:
Persia, Maghreb, Turkey, Arabia, Iraq, Iran, Syria, Afghanistan, India, Black Africa,
Indonesia, Malaysia, Europe, America and other cultures/countries of the world. Among the
great names: Mohammed, Haran al Basri, Rumi, Suhrawardhi, Ibn Arabi, Attar, Bistami,
Ansari, Aby Yasid, Al-Hallaj, de-Whasibi, al-Junaid, Hatiz, Kabir, Chishti, Ibn al Farid, the
sage of Bandiagara, Hampate Ba, and so on.

3 Among the chains of transformation: brotherhoods, schools, Sufi orders: Quadiriya (from
Morocco to India) Seehrawardiya (Persia, India, Pakistan), Derqawi (Morocco and Algeria),



Mervlevi (Turkey), Nagshbandi (Central Asia, India, Turkey), Chishti (Syria), Tidjaniya
(Algeria and Black Africa)...

3 There is a muslim mystical language, like there is a hindu, a buddhist, a christian, a jewish
and a secular one, but there is no such thing as only one mystical language, because every
mystical experience expresses itself in the language of the culture where it 1s found. There is
no one hermeneutical key to understanding mystical language. Such a thing doesn’t exist.
Mystical language 1s therefore a metalanguage, an essentially symbolic language: it veils as 1t
reveals. It 1s the complete experience of life in its fullness. There are different mystical
languages and let us guard against saying that they all describe the same reality as if reality
were objectifiable. The descriptions we use represent so many homeomorphic equivalents of
the mystical experience.

3 The major word of Islam in Arabic: La ildha ill’Alléh (“There is no god but God” or “no
other divinity than God”) is liable to all kinds of linguistic translations and interpretations,
open on the infinite ...

On the Veneration of “Saints”

EEINTY

The “saints” are what Muslims name in their language: “walis,” “awliya” (friends of Allah). 1.e.
and those who are close to Allah and who are “friends” and patrons of the devout. The saint is the
one who protects those who honour him. In Morocco, the word used for “wali” is “marabout,”
which 1s translated as “saint”.

Marabout comes from the root “linking”™: a saint 1s someone “who 1s linked to God.” The word
salik (pious) 1s also used. It is one manifestation among the many islams. The saint could be quite
learned, even a political autocrat (v.g. a sultan), or simply a pious and humble person. Some are
specifically related to Sufism, but manifest a holiness unattained by a normal person. But it is the
power of baraka which distinguishes saints from other people. They are considered as exemplary
and pious Muslims who go beyond normal requisites of morality and virtue and who live in a
more austere way. They represent the ideal of Muslim piety. They are considered as
intermediaries between God and ordinary people. Considered by people as closer to God, they are
considered as being able to intercede before God more efficiently.

For a good recent study on this 1ssue of shared veneration of Jewish and Muslim saints, see
Jessica Maya Marglin Transcending Boundaries: Jewish and Muslim Shared Saint Veneration in
Morocco (A 75-page English thesis submitted to the Center for Middle Eastern Studies, Harvard
University. Can be consulted at the IIM).

Let us note that shared veneration of Hindu and Muslim saints 1s widely practiced in India, on
both sides.

Books and Articles on Sufism that can be consulted at the IIM":
* Arberry. Sufism, An Account of the Mystics of Islam. (Allen-Unwin Ltd, 1968), 141 p.

* S.H. Nasr. Sufi Essays. (Allen-Unwin Ltd, 1972), 184 p.
* R.A. Nicholson. The Mystics of Islam. (Rutledge & Keegan Paul Ltd, 1970), 178 p.

! For a more complete list, see also our French edition of this issue of Interculture.



e Idries Shaw. The Way of the Sufi, An Anthology. (Penguin Books, 1978), 314 p.

2. Short Survey of Some “New Thinkers in Islam” and their publications

A book has just been published 1n French 1n 2004: “Les nouveaux penseurs de I'islam™ (ed. Albin
Michel) by Rachid Benzine (see www.ouma.com). These new thinkers “differentiate themselves
from the nineteenth to the beginning of the twentieth century reformists and from “modernists” (a
notion that carries many ambiguities). Mention must also be made of an article by Amyn B. Sajoo
“Freedom from Secular Fetters” (sub-titled “Humanist Fidelities in Islam”), published 1n Voices
Across Boundaries, volume 1, number 1, Summer 2003, p. 55 — 59 (www.voicesmagazine.ca).
Sajoo 1s the editor of “Civil Society in the Muslim World: Contemporary Perspectives” (2002)
and author of Pluralism in Old Societies and New States (1994).

On our part we shall limit ourselves here to a brief introduction to three of these “new thinkers of
1slam” and to some of their publications.

Muhammad Arkoun

Born in 1928 at Taourirt-Mimoun (Grande Kabylie), professor at the Sorbonne and Director of
the Institut d’études arabes et islamiques de Paris III, and scientific Director of the Journal
Arabica since 1980. His philosophical and religious research has been deeply marked by the
important texts of Islamic thinking, by the modern currents in linguistics, history, sociology,
anthropology and philosophy, but also by the oral and “popular” traditions. For his curriculum
vitac and a list of his numerous publications in French, Arabic and English, see www.ibn-
rushd.org/CV-Arkoun.html.

Some of his publications in French, English and other languages include: (Those that can be
consulted at the IIM are marked with an asterisk):

* Deux Epitres de Miskawayh. Edition critique, Damas : B.E.O,, 1961.
* Aspects de la pensée islamique classique. Paris : PN, 1963.
o L humanisme arabe au IV/IX® siécle. 11ére éd, Paris : Vrin, 1970; 3° éd. 2005

» Traite d’Ethique. (Introduction, traduction et notes du Tahdhib al-akhldg de Miskawayh).
liere éd. Damas, 1969; 2° éd. 1988.

» [Essais sur la pensée islamique. 1iere éd. Paris : Maisonneuve & Larose, 1973; 2° éd. 1984.

* La Pensée arabe. liere éd. Paris : PUF, 1975; 6° éd. 2003, (traductions en arabe, anglais,
suédois, italien, persan, turc). *

e L’islam, hier, demain. liere éd. Paris : Buchet-Chastel, 1978; 2° éd. 1982; (traduction arabe,
Beyrouth, 1983).

* Religion et laicité: Une approche laique de I'islam. L’ Arbrelle : Centre Thomas More, 1989.
o Jectures du Coran. liere éd. Paris, 1982; 2° éd. Tunis : Aleef, 1991; 3e éd. 2005.

» Pour une critique de la Raison islamique. Paris : Maisonneuve & Larose, 1984; 2° éd. 2005. *
» L’islam, morale et politique. Paris : UNESCO-Desclée, 1986. *

* Ouvertures sur Uislam. liere &d. J. Grancher, 1989, 3° éd., L’islam. Approche critique, 1998,
en allemand, Der Islam. Anndherung an eine Religion. Palmyra, 1999, en anglais, Rethinking
Islam. Common Questions, Uncommon Answers. Boulder : Westview Press, 1994.

o The Unthought in Contemporary Islamic Thought. London : Saqi Books, 2002.



De Manhattan a Bagdad. Au-dela du Bien et du Mal, (avec J. Maila). Paris : Desclée de
Brouwer, 2003.

Penser Ulslam aujourd’ hui, a paraitre.

Pour une pensée






























